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Nā, anō te pai, anō te āhuareka 

o te nohoanga o ngā tēina, o ngā tuākana 

i runga i te whakaaro kotahi! 

How good and pleasant it is 

when God’s people live together in unity! 

Korōria ki te Matua, ki te Tama, ki te Wairua Tapu,  

as it was in the beginning, is now, and shall be forever. Amen.  

Good morning! Josh invited me to share this morning on my journey of the Treaty. And the 

first thing that came to mind was this obscure, grisly little story in Second Samuel, and how 

it changed how I vote.  

Scripture reveals that God is a God who makes and keeps covenant. It isn’t a stretch to say 

that Covenant and God’s covenantal faithfulness is the main theme of the Hebrew 

Scriptures. From the opening chapters of the Hebrew Bible, which set the scene of God’s 

covenantal faithfulness to creation, to humanity, of establishing covenantal relationship 

between humans, and between humanity and the rest of creation; to the covenantal 

promises to Noah, Abraham, and Moses, we see God is a covenant making and keeping God.  

The conditions placed on the people of Israel because of this covenantal faithfulness of God 

towards them, was an invitation, at times a challenge, to respond to that covenantal 

faithfulness in kind. To put no other gods before the LORD. To walk in the way of God as 

they understood it. And through the prophets we see time and time again, God calling the 

people back into covenantal relationship.  

As we come to the New Testament, to the incarnation of Christ in Jesus, we see this 

reaffirmation of the covenantal faithfulness of God. In Jesus we see more clearly what was 

seen only dimly before, that is; the nature of God. And so, while many images of God we see 

in the Hebrew Scriptures are no longer our primary images, this central theme of a covenant 

making and keeping God is ratified in the gospel. Christ comes to establish a new and 



superior covenant through his life, death, and resurrection. Through Christ, all people can 

be grafted in to the covenantal promises that God has made to the people of Israel. God is a 

covenant making and keeping God.  

So, what does this have to do with how I’ve voted you might be wondering. Well, let’s take a 

closer look at the story. 2 Sam 21:1 Now there was a famine in the days of David for three 

years, year after year; and David inquired of the LORD. The LORD said, “There is bloodguilt on 

Saul and on his house, because he put the Gibeonites to death.” 

Now, for the context of the story, we need to go back to the Exodus and conquest 

narratives, not the most comfortable part of Scripture to explore. As Israel is walking in the 

wilderness and preparing to enter in the land, several times, they are warned not to enter 

into a covenant with the people of the land, lest it becomes a snare to them (Exo 34:11-16). 

In fact, and this is where perhaps the narrative is shaped by an iron-age understanding of 

God, to ensure that they don’t enter into covenant with the people in the land and end up 

following after other gods, they are to destroy the towns and villages they come across 

completely.  And in Joshua, we read the stories of the conquest, of Jericho and Ai. Then in 

Joshua 9, a group of people called the Gibeonites, from Gibeon, 9km north of Jerusalem, put 

on patched and worn-out clothes, worn-out sandals, load up their skinniest donkeys with 

worn-out sacks and worn-out wine skins, and a bunch of stale bread, and come to the 

Israelite camp and say to them, “we are from a faraway place, look at how worn-out and 

stale our provisions are, let us enter into a covenant.” To which the people of Israel agree. 

Afterwards, they discover that these are the very neighbours they were intending to drive 

out. And though they realise they have done wrong, as they understand it, in the eyes of 

God, they have also sworn to God and entered into covenant with these people. And so, in 

the very next chapter, we see the Israelites going into battle to defend and protect the 

Gibeonites from other neighbours who are resentful of this covenant. This story about the 

Gibeonites is what is often referred to as an etiological story, that is a story that exists to 

explain the origin of something. In this case, to explain why this underclass of people called 

the Gibeonites exist amongst the people of Israel as servants, and woodcutters.  

The Gibeonites are not mentioned again until this story of David, who perceived that there 

was a famine due to a bloodguilt because Saul went and killed Gibeonites. David understood 

as what was happening as a result of broken covenant. Healing and restitution could come 



to the land and the relationship, only when wrongs had been righted. We don’t actually 

hear about how or why Saul did what he did, perhaps he was doing it out of a zeal for God 

and trying to honour the original plan. But God desired that they honour and keep the 

covenant. Now, regardless of the historicity of the Gibeonite story, this narrative does speak 

a truth about God, the importance of covenant keeping. It touches on values at the very 

heart of God: truth, integrity, and justice.  

Perhaps the connection to our context is becoming clear, if God expected Israel to keep a 

covenant – even one that was entered into by deception and went against the injunction on 

entering into covenants with the people of the land; how much more does God expect us, to 

keep our covenant entered into good faith, with a people who allowed pākehā and others to 

live in these lands based on the terms of the covenant as they understood them?  

Now hold on just a minute you might be thinking. Us? Our covenant? That was in the past 

some might say and is holding us back moving forward as one people. In Deuteronomy 5, 

we see Moses standing with the people about to enter the land and he says this: 

“The Lord our God made a covenant with us at Horeb. Not with our ancestors did 

the Lord make this covenant, but with us, who are all of us here alive today.” A whole 

generation has died, the people who were present when the covenant was made, but 

Moses brings it in to the present. Covenants are not historical facts, but present and 

ongoing realities in the eyes of the ever-living and every-present God. Future in the Hebrew 

worldview (aharith) is the idea of heading into the future backwards, directed by our past. 

The metaphor of a person in a rowboat has often been used. That is, it is through 

remembering God’s action in the past that we move into the future. The Māori worldview is 

the same, that the past is always being carried in the present. You may have heard the 

whakatauki: ka mua, ka muri, which expresses this idea of ‘walking backwards into the 

future’. Past grievances, betrayals of trust, of abuse, of theft, must be made right, to move 

forward.   

The Treaty of Waitangi is a core part of the Church’s story, particularly the Anglican Church’s 

story, in this land. Jay Ruka writes: “Christianity in NZ started in the hope that Māori would 

know the person of Jesus Christ. For three decades leading up to the signing of the Treaty in 

1840, all Christian activity focused on discovering the Christ expressed in and through Māori. 

The only reason NZ has the Treaty of Waitangi is because of concerned Christians in England 



applying political pressure. The treaty was first thought of by Christians, written by 

Christians, translated, and interpreted by Christians. In other words, New Zealand’s cultural 

covenant is not just national history, but a crucial part of our Christian story.”  

The missionaries hope with the Treaty was to protect Māori from scrupulous settlers, such 

as the criminal Wakefield brothers, who were buying up large portions of Aotearoa in shady 

dealings. The missionary work was being thwarted by settlers such as these who cared 

neither for Christ or Māori. Māori signed te Tiriti (the Māori translation) out of trust and 

respect of the Church. The Church had shaped Māori understanding of treaty in terms of 

Biblical Covenant. For Henry Williams and other missionaries, the Treaty was a way to 

protect Māori from the forces of colonisation, and this was the first time the British had 

accorded any indigenous people a document promising protection and granting citizenship. 

There are three articles to the treaty, 1st: that Māori would give government to the crown, 

2nd: That Māori would have guaranteed 'exclusive and undisturbed possession of their lands 

and estates, forests, fisheries and other properties (or taonga in Māori)' and 3rd: that Māori 

would be granted citizenship.  

However, once the Treaty was signed, the crown assumed authority in ways it didn’t 

actually permit, and that the Māori would have never ceded. The Maori text grants 

kāwanatanga “governership” rights to the Crown while the English text grants “complete 

sovereignty.” Something the Maori chiefs had no concept of and would never have signed to 

had they understood it. Time and again since 1840, the New Zealand Government has used 

armed force and brutality to enforce its “kawanatanga” while ceding nothing to Māori 

understanding of kawanatanga and tino rangatiratanga (the right to exert their 

chieftainship). The Native Land Court, established in 1865 sought to speed up the process of 

colonisation by dismantling the notion ancestral, collective land ownership and converting 

them into individually owned titles under English law. This slide shows the effect of this 

system. In the period following the New Zealand Wars, the New Zealand government mostly 

ignored the treaty, and a court-case judgement in 1877 declared it to be "a simple nullity". 

Treaty documents were put in storage and a historian going through archives and historical 

documents found them, water damaged and nibbled by rats. 

Despite the missionaries’ intention, the crown’s instructions gave no provision for Māori 

government of any kind nor any Māori involvement in the administrative structure of the 



new colony. Māori and missionary alike came to despair at the deception, and Māori left the 

Church in droves, for naturally they thought that the missionaries had deceived them.  

I see three historical narratives of understanding the treaty. The Māori narrative, (we were 

duped and betrayed), the settler narrative, the individualistic narrative of we’re all 

individuals on equal footing, under one law, with equal opportunity, a narrative born of 

enlightenment, Eurocentric, and individualistic thinking. That says, it was in the past, why 

can’t they just get over it already.  

And then there is what I see as the hāhi mihinare narrative, the missionary church narrative, 

that seeks to be faithful to covenantal promises, because our God is a covenant making and 

keeping God, an understanding that deeply cares for Māori. That honours the effort and 

intent of our missionary forbears. That brings the Biblical worldview of remembering our 

past and seeks to make amends for past wrongs. That sees the action of the Spirit of God in 

the Treaty, a God who has grafted us into his promises, and in doing so given us the ministry 

of reconciliation, as in our Epistle reading.  

The fourth Mark of Mission of the Anglican Church is: To transform unjust structures of 

society, to challenge violence of every kind and pursue peace and reconciliation. We are all 

given this ministry of reconciliation. What that looks like day to day for each of us will be 

different; but it starts with learning and relearning our story, and where we might carry 

hidden settler narratives around issues of race and reconciliation, to seek repentance and to 

transform these narratives in line with our calling. Archbishop David Moxon said, “The 

Anglican Church in these islands as a historic, moral and spiritual responsibility to see that 

the covenantal theology in the Treaty signing process continues to be honoured, enacted and 

lived.”  

So, for me it began with an obscure little story in the Old Testament that reveals the 

importance of honouring covenant made between peoples. It led me to vote for the Māori 

party four times, because Māori never gave over their right to sovereignty over this land and 

the right to exercise their mana and tino rangatiratanga. It led me to begin a journey of 

learning te reo Māori. To learn the stories of this land, of Tarore and Ngakuku, of Te Whiti o 

Rongomai, of Rātana, of Rota Waitoa, the first Māori ordained in the Anglican Church. It has 



led me on a journey of trying to understand as best I can Māori worldview, to challenge and 

question my own assumptions along the way.  

Again, what this looks like for you will be different. I am not telling you who to vote for, but 

this is how understanding the Treaty as covenant has shaped me. But we are all Christ’s 

ambassadors, being given the ministry of reconciliation. As we heard in the gospel reading, 

and the passage from Isaiah that it quotes, this is our Lord’s work: to bring forth justice to 

the ends of the earth. The Spirit is doing a restorative work, in this land, in this Church. It 

might at times be difficult, facing up to the grievances of our past. The temptation is to run 

back to that settler narrative, the one that says, well, that wasn’t me, let’s just move on as 

one, without racial preference. But God truly is in the place of reconciliation, and 

restoration. If this is something that you would like to dig into deeper, I would highly 

recommened Huia Come Home by Jay Ruka, I believe he has spoken here before, and also 

Bible and Treaty by Keith Newman, which gives a bit of the history of the story of the gospel 

in this land. Also, if you would like to learn more about Māori and missionary stories in this 

land, the lectionary has days to remember different heroes of the faith, and For All the 

Saints, a resource put together by the Church has information about them. This can all be 

accessed online.  

He inoi tātou: 

E tō mātou Matua i te rangi 
Kia tapu tou Ingoa 
Kia tae mai tou rangatira-tanga. 
Kia meatia tau e pai ai 
ki runga i te whenua, 
kia rite ano ki to te rangi. 
Homai ki a mātou aianei 
he taro mā mātou mo tēnei ra. 
Murua o mātou hara 
Me mātou hoki e muru nei 
i o te hunga e hara ana ki a mātou. 
Aua hoki mātou e kawea kia whaka-waia; 
Engari whaka-orangia mātou, i te kino: 
Nou hoki te rangatira-tanga, 
te kaha, 
me te kororia, 
Ake, ake, ake. 
Āmine. 


